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“If You Live by My Precepts” Means that You Should Labor in Torah-study

The Amazing Connection between: “I labored and | found’—you should believe”
and: “They should request mercy from He Who possesses chochmah”

On the Shabbas Kodesh which approaches auspiciously, we
will read parshas Bechukosai . We have learned in the Gemara
(Megillah 31b) that Ezra HaSofer instituted that Yisrael read
the curses found in parshas Bechukosai before the holiday of
Shavuos and the curses found in parshas Ki Savo before Rosh
HaShanah:

RSP P17 1w SRS 115 1900 K1Y, 101N TYON 13 11YnY 230 K"
9N ,RRPY ONEA MW YR DT 1IN MIYhRawT NNy 0TI 0D NN1naY
STt mawn vanw 0o, Wep W NRTNIRT AR

— it was taught in a Baraisa: Rabbi Shimon ben Elazar
says: Ezra decreed that Yisrael should read the curses
found in sefer Vayikra prior to Shavuos and those in sefer
Devarim prior to Rosh HaShanah. For what reason? Abayei
said, while some say that Reish Lakish said it: So that the
year may end along with its curses.

Then, the Gemara asks: naxy 1R @25 nanaw KOR Rnbwa”
YR MY YsnY Y10 RSN TN MR “Retmawn wra--the concept
of “let the year end along with its curses” is understood
regarding the institution of reading the curses in sefer Devarim
prior to Rosh HaShanah, but what is the relevance of this
concept to the festival of Shavuos? Is Shavuos the beginning
of a new year? The Gemara answers: X1 fawt WK1 "1 nxy PR”
Soxm mmea by naxyat ant — indeed, Shavuos is also a type of
New Year ... with respect to the fruits of the trees.

Here is how the Tiferes Shlomo (Ki Savo) explains the
matter:
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This body of curses, known as the Tochachah, the Rebuke,
accomplishes the goal of “let the year end along with its curses,”
based on the principle of (Hoshea 14, 3): 1 naw @ma mabwn —
and let our lips substitute for bulls. In other words, reciting a
corresponding passage of the Torah acts as a substitute for the act
described in that passage — such as bringing a particular korban
or, in this case, realizing the punishments recorded as curses.

The message here is crucial. This Shabbat, during the Torah-
reading, each and every one of us is obligated to focus with
extreme reverence and yirat-shamayim. By having in mind that
the recitation of the passage of the Tochachah should act as a
substitute for our having actually received the punishments
described therein, we hope to fulfill the dictum of “let the
year end along with its curses.” By having received our just
punishments, we can merit having a blessed Shavuos with
respect to the anticipated fruits of the trees.

Tosafos (ibid.) explain the rationale behind the accepted
practice of reading parshas Bamidbar as a buffer between parshas
Bechukosai and Shavuos and similarly reading parshas Nitzavim
as a buffer between parshas Ki Savo and Rosh HaShanah: 1axw 25"
3T RN KDY TwNas R WRY TP ANKR N2w NPt proant oonn
190 12773 171 1N 11T DYURT, Y wRaY mbhpn hont KYw Shs nbhpa
“mExyy mpinasw nisbpn raony Rbw 1o naxy orip—because we
wish to interrupt and have a Shabbat prior to Rosh HaShanah
on which we read a portion not mentioning curses at all; so
that the curses are not juxtaposed to Rosh HaShanah. And
it is for this reason that we read parshas Bamidbar prior
to Atzeres (Shavuos); so as not to juxtapose the curses in
parshas Bechukosai with Atzeres.

Let us add a pleasant insight regarding HKB”H’s choice to
open this week’s parsha with the passuk: nx1 19%n *mpins or”
yP1 9137 PART AN ,BAY3 B3MWA NN RNIR DRUWPT 1InRen nnen
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“pan 10 mrwn-- If you follow My decrees and observe My
commandments and perform them; then I will provide
your rains in their time, and the land will give its produce
and the tree of the field will yield its fruit. Rashi comments:
“If you will follow My decrees”—one could construe that
this refers to the fulfillment of mitzvos, yet the fulfillment
of mitzvos is the next thing stated in the passuk; so what
does “if you follow my decrees” refer to? It implies that you
should occupy yourselves in laborious Torah-study.

We can suggest that HKB”H knew that Ezra HaSofer was
destined to institute this practice for the benefit of Yisrael: the
reading of this portion prior to the holiday of Shavuos, which
is the Rosh HaShanah for the fruits of the tree, so that “the past
year should end along with its curses.” Now, we know that the
holiday of Shavuos is also known as “1an=in 1nn mr"—*“the time
of the giving of our Torah”; therefore, HKB”H chose to begin
this parsha with the passuk: “1%n*m1pims aR”—encouraging us to
occupy ourselves in laborious study of the Torah, which HKB”H
gave us on the holiday of Shavuos. Then, the passuk continues:
“@mIR anvwYt 1anwen nen nR"—admonishing us to observe and
fulfill the mitzvos of the Torah. In this merit, we are promised
that on the holiday of Shavuos—the Rosh HaShanah of the
fruits of the tree—we will be blessed as follows: mz"nwa *nnav”
“qyma e TR YT 9IS yaRa mana anys-- then I will provide your
rains in their time, and the land will give its produce and
the tree of the field will yield its fruit.

The Forty-nine Days of the Sefirah Correspond to
the Forty-nine Kelalos in Parshas Bechukosai

[ was struck by an intriguing idea as to why HKB”H provided
us with the forty-nine days of the “sefirah” prior to giving us
the Torah annually on Shavuos. First, however, let us address
the matter of the curses—the “Kelalos .” In parshas Bechukosai
, HKB”H describes the punishment awaiting a person who
transgresses all the teachings of the Torah; He enumerates
forty-nine “Kelalos ,” specifically. This contrasts with the ninety-
eight “Kelalos ” listed in parshas Ki Savo—which according to
the Gemara (Megillah 31b), Moshe uttered of his own accord via
“ruach hakodesh”—as explained by Tosafos there.

Let us suggest an explanation based on what we have learned
in the Gemara (R.H. 21b): mwn’ 1ane 15151,85192 18721 11293 e orwoan”
“@yplyRn vy ORI (1-n oY) MmN R aon-- fifty levels of “binah”
were created in the universe, and they were all bestowed upon
Moshe except for one, as it is stated (Tehillim 8, 6): “Yet You
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have made him only a little less than the divine.” According to
this passage, we learn that even Moshe Rabeinu, the foremost of all
the prophets, was only able to perceive and ascertain forty-nine of
the fifty levels of “binah.” Now, we are familiar with the statement
from the wisest of men (Kohelet 7, 14): mwy mr nmph a1 nx o1 89"
“av9n—G-d has made the one as well as the other—in other
words, the Almighty created the world with equal and opposite
counterparts. Hence, we can deduce that just as forty-nine levels
of “binah” exist on the side of kedushah; similarly, forty-nine levels
of tumah exist correspondingly. These forces of tumah are aimed
at persuading a person to transgress the teachings of the Torah,
which consist of forty-nine levels of kedushah.

Now, the Zohar hakadosh (Terumah 150b) teaches us that the
fire of Gehinom stems from the fire and enthusiasm generated
by a person when he commits “aveiros.” Here is a Hebrew
translation of the passage in the Zohar: Yw 1111 ;111> 9237 20R”
WK 222771 B 1Y Rpwan AR DY 119 213 K1Y 11l 30 naran vy
WK DURRRANR DPWINY 10D 1991 DRt apIan WR RIT R3 RYR 01
733 DUMARNR DY DT QIR Y53 Inn nuen Yy 1ayh yan awn
.“marean wR 2p1a 92 ¥ Rabbi Yehudah said: We have already
learned the purpose of the decree of the punishments of
Gehinom; they are to judge the evildoers there. Why are
they judged in the fires of Gehinom? Gehinom is a fire that
burns day and night, just like the wicked are incited by
the fire of the yetzer hara to transgress the mitzvos of the
Torah. As they are inflamed by the yetzer hara, so, too, the
flames of Gehinom are fueled.

This is also the message conveyed by the Ohr HaChaim
hakadosh in parshas Acharei (Vayikra 16, 7):
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We learn in the Mishnah (Avos Chapter 4): “A person who
performs a single mitzvah acquires a single advocate for himself;
one who commits an ‘aveirah’ acquires a single prosecutor for
himself.” This can be understood based on the words of the
Zohar hakadosh and the interpretation of the Arizal. For, the
“aveirah” itself generates negative consequences.

Based on what we have learned, we can better understand
the matter of the forty-nine “Kelalos ” mentioned in this week’s
parsha, which await a person who transgresses all the teachings
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of the Torah. He followed the misguided advice of the forty-
nine forces of tumah, which encouraged him to transgress the
teachings of the Torah, which are comprised of forty-nine levels
of “binah.” As a consequence, forty-nine prosecutorial forces were
generated, taking him to task for his wrongdoings. Therefore,
HKB"H delivers this sinner into their hands of tumah in the form
of the forty-nine “Kelalos ” mentioned in parshas Bechukosai .

We can now better appreciate why HKB”H gave us the forty-
nine days of “sefiras haomer” prior to receiving the Torah on
Shavuos. For, the Zohar hakadosh (Emor 97a) explains that the
days of the “sefirah” are days of “taharah”—purification. During
thisperiod oftime we purify ourselvesinanticipation ofreceiving
the Torah on Shavuos. This notion is reflected by the formula
recited after the counting of the omer: by 1nmx xR ,oby Y 1w1av”
“UIRIRERIYRAT 12NIEYYER WAMEY 13, MRIpn NtRT MEoY 1Ay nwn rr—
Master of the Universe, you commanded us through Your
servant Moshe to count “sefiras haomer,” in order to purify
us of our klipos and our tumos (impurities).

Let us propose an explanation based on what we have
learned. We are purifying ourselves during the forty-nine

)

days of the “sefirah” of the forty-nine “Kelalos ” enumerated
in parshas Bechukosai —which resulted as a consequence of
the damage we caused to the forty-nine levels of “binah” in
the Torah. Now, by following the ingenious practice instituted
by Ezra HaSofer—reading parshas Bechukosai prior to the
holiday of Shavuos, so that “the year should end along with its
curses”--we will merit arriving at Shavuos free of any flaws and
impurities, worthy and ready to receive the Torah. Seeing as
the reading of this parsha constitutes a preparation for “zman
matan toraseinu,” it is only fitting that we elaborate on the
opening passuk of the parsha conveying the need to engage in
and labor in the study of Torah.

From Where Did They Derive that It Is
Essential to Labor in the Study of Torah

In this week’s parsha we read: 1nawn *n11en nx1 1590 *n1Is OR”
“1ma 1M TR Y T2 AN MAN BNYS D3TRWA NN, BRIR aneyt-- If
you follow My decrees and observe My commandments and
perform them; then I will provide your rains in their time,
and the land will give its produce and the tree of the field
will yield its fruit. We already presented Rashi’s comment:
“If you will follow My decrees”—one could construe that
this refers to the fulfillment of mitzvos, yet the fulfillment
of mitzvos is the next thing stated in the passuk; so what
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does “if you follow my decrees” refer to? It implies that you
should occupy yourselves in laborious Torah-study.

This deserves further explanation. Clearly, “1s%n *mpina ox”
cannot be interpreted as referring to the performance of the
mitzvos. Nevertheless, how do they derive that it implies: »nw”
“mmns mmy—Ilaboring in the study of Torah? Maybe it simply
implies that we should engage in Torah-study even without
laboring and exerting ourselves. It appears that we can explain
the matter based on the well-known principle concerning
the distinction between “mishpatim” and “chukim.” The term
“moawn” refers to mitzvos that are logical and sensible; whereas
the term “m»pin” refers to mitzvos that are beyond simple human
comprehension. The source for this distinction is found in parshas
Acharei (Vayikra 18, 4): ana nobY 1mawn *n1pin nR1 1wyn uvawn nx’
“n s1k—~Carry out My “mishpatim” and observe My “chukim”
to follow them; I am Hashem. There Rashi comments:

1971 190K RY 19IRY ,UaWNAS 11102 D1ART 0237 TR IWYN 0awn nR"
27wn Pt ROw R NN DY 0937 ,19RWN TNIPIN AR JNRINY KT
25K 1120, 00y 1angn 2R 1121y 0PI NN 1R 1Y nab ey
BAR 8,057y TN T AR AR 159 ARV YA N0 ey nweabt an
ey naRwa
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“Carry out My ‘mishpatim’’: These are matters that are
stated in the Torah in judgment (“mishpat”)—i.e. laws that
accord with human reason; for, had they not been stated, it
would have been worthwhile to state them. “And observe
My ‘chukim’”: These are matters that are a decree of the
King, concerning which the yetzer hara reacts by inquiring
why we should observe them. Likewise, the nations of the
world, those who worship idols, react concerning them. For
example, the eating of pork, the wearing of “shaatnez” and
the purification of the waters of the sprinkling. Therefore,
the passuk concludes: “I am Hashem”—implying that
My decree is upon you; you are not allowed to exempt
yourselves from it.

Now, in our passuk here, it merely states: snipima or”
“is5n. Why does HKB”H only mention the “chukim”—whose
rationales are not apparent—while omitting any mention of
the “mishpatim”—whose rationales are apparent? This led our
blessed sages to conclude that the words: “1s%n >mipins ax’—
convey the message: “rtinamvyny anw”. In other words, a person
should labor to study and comprehend even those parts of the
Torah categorized as “chukim.” For, although their rationales are
not readily apparent or grasped by simple, human intelligence;
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nevertheless, in the merit of arduous study, a person will be
privileged to gain insight into them. As we have learned in the
Gemara (Megillah 6b): 8% ,1a8n Y& "nRxn K910y 078 19 1198 OX”
“IART NIRRT NYA 1aRn DR anRent nyae-- if a person claims: “I
labored and did not succeed,” do not believe him; “I did not
labor and I succeeded,” do not believe him; “I labored and
I succeeded,” believe him. This notion is also reflected by the
following teaching (Berachot 63b): pna»pnn mmin a7 PR P’
FITY 9D BTIR TINT ART (79-100 1271R3) MmN Y ey nmnw na KON
“orwa—from where do we know that Torah-knowledge is
only retained by someone who sacrifices himself on its
behalf? For, it states: “This is the Torah concerning a man
should he die in a tent.”

They Should Request Mercy
from Him to Whom Chochmah Belongs

Now, it is essential for every Jew to understand that it is
impossible to attain Torah-knowledge without exerting oneself
in the study of Torah—in keeping with the statement: »nya”
“mxn nrgnt--“Ilabored and I succeeded,” believe him. Yet, in
addition, it is essential that a person pray that HKB”H influence
him and grant him the chochmah of the Torah. Expressing this
point, the Gemara (Niddah 70b) teaches us that the people
of Alexandria asked the divine Tanna Rabbi Yehoshua ben
Chananya the following:
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What should a person do to become wise? He answered
them: He should spend more time in a yeshivah and
spend less time in business. They responded: But many
have done so and yet this has not helped them. He said
to them: They should plead for mercy from Him to whom
wisdom (“chochmah”) belongs, as it states: “For Hashem
grants wisdom; from His mouth comes wisdom and
understanding.” Rabbi Chiya taught a Baraisa: This is
analogous to a king who held a banquet for his servants
and sends to his friends whatever is before him. What is
Rabbi Yehoshua teaching us? [Rashi explains: Why does Rabbi
Yehoshua say that it is necessary to spend more time studying
in a yeshivah if the matter ultimately depends on divine mercy?]
That one without the other is not enough.
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Rabbi Yehoshua’s lesson is quite clear. In order to attain the
crown of the Torah, two criteria are necessary. On the one hand,
it is necessary to labor in the study of Torah: “He should spend
more time in a yeshivah and spend less time in business.” In
addition, however: “They should plead for mercy from Him
to whom “chochmah” belongs”; it is necessary to plead for
mercy from HKB”H that He should influence a person with the
wisdom of His Torah.

We find a similar message in the Gemara (Berachos 8a)
expounding on the passuk (Tehillim 32, 6): Yvan» nxr By 7
STWR) MR TN 1T RIER AYY RN Nl e - Rign Ny bR mon b
“111 @1t Ren oRea 0o (MY-n—“Regarding this let every devout
man pray to You, at a time, a finding.” . . . Rabbi Natan says:
“At the time, a finding” refers to the study of Torah, as it
is stated: “for he who finds me finds life, etc.” Thus, we
find it stated explicitly that it is necessary to pray for Torah.
With this in mind, we can appreciate the formula instituted
in the Shemoneh Esreh: “mva wiRy a1 nyT oIy 12n anx'—
You favor a person with knowledge and teach mankind
understanding. This berachah specifically addresses the
acquisition of Torah-knowledge. This point is emphasized by
a comment found in Rashi (A.Z. 8a): 72a8n 11mvn nown it or”
“ny=n 1mna—if a person should forget what he has learned,
he should focus at length on the berachah of “ny=:t 111m.”

An allusion to this message can be found in the words of
the wisest of all men (Kohelet 4, 9): w> 2R T8 11 D2awn osw”
“aynys 310 15w Bnv-- two are better than one, for they get a
better return for their labor. In other words, “@uwn pysw"—it
is more advantageous to both engage in Torah-study and plead
for mercy from the source of chochmah; “tnxm 1a”"—than to rely
solely on Torah-study without requesting mercy; o> w» 1wr”
“aynys 210 1aw—in the merit of the two together, a person is
rewarded with success in his labors in Torah-study.

A Wonderful Explanation
regarding the Berachos of the Torah
from the Great Rabbi Yosef of Slutzk, ztz”|

This concept is applied by the great, genius, Rabbi Yosef of
Slutzk, ztz”] [one of the preeminent students of Rabbi Chaim
of Volozhin, ztz"]] in Derashot Rabeinu Yosef of Slutzk (Drush
for Simchas Torah). He provides a magnificent explanation for
the order of the formula of the berachot of the Torah instituted
by our blessed sages. Initially, we recite: 12121 "nmgna 1wy WwR”
“mm1n »a72 proyy—Who sanctified us with His mitzvos and
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commanded us to engage in words of Torah. As to why the
formula employs the term “p1oy%” (to engage in) rather than
“tmb%” (to study), let us refer to the Turei Zahav (47, 1). He
explains that it is essential to study specifically in the form of
dialectic and labor characteristic of business transactions and
negotiations. For, as we know, Torah is only retained by one
who is willing to sacrifice himself on its behalf.

Yet, since in addition to laboring and expending effort in
the study of Torah, it is essential to also pray to Hashem, as we
learned from Rabbi Yehoshua above: “iyw fasmnw "mn omniwyay”;
therefore, a special berachah was instituted to the One to Whom
chochmah belongs regarding the attainment and sweetness of
the Torah: ox=w» nva 7y n1°9371 12983 90710 2127 DR 2PYR 1T R 3P
ST 11D URIWT 193 TR INURET IINERE INERLT MINERLT QAR 7
“rtaw’ 7na1n »m1y1 Mmw—and please, Hashem our G-d, let the
words of Your Torah be pleasant in our mouths and in the
mouths of Your people, the house of Yisrael; and let us and
our descendants, and the descendants of our descendants,
and the descendants of Your people, the house of Yisrael,
all be among those who know Your name and study Your
Torah I'shmah (sincerely, for its own sake).

After addressing these two essential ingredients for the
successful attainment of Torah-knowledge, a third berachah
was instituted, which Chazal describe as the elite of the berachos
(Berachos 11b): “mn=n nx 1Y 121 oomyn Yon 13 ans wx’—Who
chose us from among all of the nations and gave us His
Torah. In the merit of satisfying these two requirements—
laboring in the study of Torah and praying to HKB”"H—He
chose us to be the recipients of His Torah. This concludes his
magnificent explanation.

A Powerful Question concerning the Statement:
“’I labored and | did not succeed,’
do not believe him”

Now, however, we are obliged to address the powerful
question posed by the Nezer HaKodesh on the Midrash (B.R. 1,
1). How can Rabbi Yehoshua claim that in addition to laboring
in the study of Torah, it is also essential to request mercy
from the Almighty—the source of chochmah? This seems to
contradict the statement in the Gemara cited above: 28> or”
“yarn TR *nRen K91 onya 878 1v-- if a person claims: “I labored
and did not succeed,” do not believe him. According to
that Gemara, it would appear that effort alone is sufficient to
succeed in attaining Torah-knowledge. For, if we posit that it is
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also necessary to plead for mercy, then why do we not believe
a person who claims: “xnxgn 891 nya2"? It is quite possible that
he did indeed exert himself in the study of Torah, but did not
achieve the desired goal, because he neglected to seek mercy.

Before presenting the Nezer HaKodesh’s answer, it is fitting
that we present the incredible words of the Ktav Sofer in his
Responsa (0.C.end of 18). From his response, a definitive answer
to this question is apparent. He scrutinizes the interchange
between the men of Alexandria and Rabbi Yehoshua described
in the Gemara: .72 VYR N2 1272 1719 AR ,05MT QIR WY AR
oW s nn o 1wpat RYR B S K110 1wy nann s

Why, in fact, did Rabbi Yehoshua initially only give them a
single answer: “m71moes vyR" 13°wea 137" and only subsequently
did he give them the second answer: masnmw "mn omna wpas”
“w? He could have very easily combined both answers into
one. The Ktav Sofer provides a reasonable answer based on
what we have learned in the Gemara (Megillah 6b):

LJARN DR ARENAT AP K 1aNn DR nNen K91 onyae 0T899 91K N’
NI 1 K1 RAY0 JNR1 KERa YaR 1910 97273 Y9 a0, JaRn TNRYnT v
LN RIAY TR RAYID DT MFIRD DA 2111y KUK 198K K 1910 921

The matter of whether or not to believe a person’s claim
with regards to whether or not he labored and succeeded
Regarding business
transactions, divine assistance is necessary. And even
regarding “divrei-Torah,” this rule-of-thumb only applies to
fine-tuning one’s viewpoint and understanding; however, to
reach a definitive conclusion requires divine assistance.

only applies to “divrei-Torah.”

Regarding the very last part of this quote, Rashi comments:
“xgm°1 mpIRY"—so that it will not be forgotten from him; xny»o”
“8'nwt—in matters that require divine assistance, there
are those who labor and do not succeed. Other Rishonim,
however, explain that “No=" mpRy” refers to arriving at the
correct halachic decision based on the teachings of the Torah. In
fact, both explanations are correct. For, “Xmw=t xny»o”"—divine
assistance—is necessary to prevent a person from forgetting
what he has learned; and, as a result of his not forgetting, he will
succeed at reaching the correct halachic conclusion.

This helps explain very nicely Rabbi Yehoshua’s initial response
to the men of Alexandria: vy 122w 11297 1719 9K 2O DI WY "
“mnea. Since they simply asked what a person should do to acquire
the chochmah of the Torah; he replied that they should labor in
the study of the Torah—spending more time in the yeshivah and
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less time occupied with financial and commercial concerns. This
coincides with the dictum: “maxn Y& *nxxn 851 npa—if a person
claims thathe labored and yet did not succeed, do not believe him.

Therefore, they inquired further: %1 X971 19 1wy n3971 188"
“amy. In other words, many did as you advise; their efforts
enabled them to find explicit answers to their queries; however,
their efforts did not help them retain this acquired knowledge
and arrive at a correct halachic decision. Addressing this matter,
Rabbi Yehoshua replied: “i>w masnmw "nn omna wpar K9R"—to
remember and to arrive at the correct halachic decision, a person
must plead for divine mercy. This concludes his answer.

Rashi’s comment cited above seems to support this notion:
“myTt 1IN PaRn 1Tnabn nawn i ak’—according to Rashi, the
prayer of “ny=m 1n” concerns the issue of forgetting the Torah
one has learned. In any event, the Ksav Sofer has provided
us with a definitive answer to the question posed by the
Nezer HaKodesh. When they state: “marn Y& »nxxn K91 onys"—
this applies to finding the correct answer and clarification
regarding the inquiry the person labored on. Yet, the statement:
“bw masnnw mn omm wpa”’—divine assistance and mercy are
required to retain one’s knowledge and to arrive at the correct
Torah-based, halachic decision.

“snxxm1onya” Applies to the Revealed Torah
“@nn11wpa” Applies to the Hidden Torah

We can now present the magnificent solution of the Nezer
HaKodesh. He reconciles the apparent contradiction between
the statement: “axn Y& snxyn 891 npav” and Rabbi Yehoshua's
response: “yw mmsnny "mn omra wpa—that in addition to
laboring in Torah-study, it is also necessary to pray for G-d’s
assistance. He refers to the Midrash (S.R. 28, 1) concerning the
passuk related to Matan Torah (Shemos 19, 3):

MYy LLaw Y omnb nYvy 25n0T K1 N0 ,DOPONT DR Ay nwnr
nimsn ,m5n3 230 R e uyww aws fbynbn naa nubw XYw ,nrny
17931 ,05MAY MW BYIPT 11 ARY M a1 D15730 ,09man W 198 1R
Sy opaa pwsaan 1n oomav uwl merav v nwh Yw And Moshe
ascended to G-d . .. No creature had dominion above as
Moshe did. Rabbi Berachya said: The “luchot” were six
cubits long; seemingly, two cubits were in the hand of the
Creator, two cubits were in the hand of Moshe and there
were two cubits separating between their two hands.

Shvilei Pinches

The Nezer HaKodesh finds this Midrash puzzling (B.R. 1, 1):
nemy s pron MMYrwa nrmbn AR o3 't 1wy naRa Y RYae 1iRey”
Spna el RYTRIT 2T RYR, YRR wbw wn 1A weivwt 1a webwn This
is astonishing! Why did HKB"H create the “luchos” with these
precise dimensions—so that one third would be in His hand,
one third in Moshe’s hand and one third in the middle? This
was certainly not a mere coincidence! Therefore, he concludes
that the “luchos”—the root and basis of the entire Torah—were
indeed comprised of three separate parts.

The lower third which Moshe Rabeinu grasped was the
revealed part of Torah she’b’chsav—the simple, straightforward
understanding of the Torah available to everyone. The upper
third which HKB”H grasped contained the secret, mystical
aspects of the Torah; they are not accessible to everyone;
instead, they remain in Hashem’s hands; the Almighty decides
benevolently to share this portion with those who are worthy,
the spiritual elite, as it is written (Tehillim 25, 14): &= 't 110"
“py»1i1y 1ma1—the secret of Hashem is revealed to those
who fear Him, and His covenant to inform them.

The middle third, on the other hand, lies between HKB”H’s hand
and Moshe’s. This portion represents the area of Torah she’b’al peh
characterized by extensive debate concerning matters of Torah
and deeper study and analysis. This portion of the Torah is not as
accessible to everyone as Torah she’b’chsav; it is also not concealed
and stored away solely in the hands of Hashem, like the mystical
aspects of the Torah. Rather, it represents an intermediate status
between the two extremes—between Torah she’b’chtav in Moshe’s
hands and the mystical Torah in HKB”H’s hands. For, by virtue of
hard work and effort, man can access this part of the Torah.

In this manner, the Nezer HaKodesh provides a reasonable
solution to the apparent contradiction. When the Gemara states:
“mRn YR nxen K91 onya’—it is referring to the revealed part of
the Torah originating in the third located between HKB”H and
Moshe. Accessing this part of the Torah depends on man’s efforts.
Rabbi Yehoshua's statement: “i5w msnmw san oomna 1wy’ —refers
to the concealed part of the Torah, originating in the third located
in HKB”H’s hands. Achieving this level of Torah-knowledge
is not dependant on man’s efforts alone; collaboration with
tefilah is also required. Emphasizing this point, Rabbi Yehoshua
informed the men of Alexandria: “1>v masrTw "nn oM W —
this demands HKB”H’s assistance and mercy. For, this type of
“chochmah” resides in the upper third, the domain of HKB”H.
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